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The Divine Poet Rabbi Shimon Lavi Praises Rashb”y"”:
“‘Let us create man’ was uttered on your account”

Lag Ba’Omer--the festive celebration of the departure of
the divine Tanna Rabbi Shimon bar Yochai from this world--
approaches auspiciously. It is fitting, therefore, that we delight
in the words of the divine kabbalist Rabbi Shimon Lavi, zy”a,
written about Rashb”y. In the fourth paragraph of his famous
piyut Bar Yochai—sung lovingly and enthusiastically in all Jewish
homes and communities—he states: n'wy ,momian by oxme 137
“TM1aYa RN DTN WP EUMNST DIXURS TN M0 ,Rmphn 18 viphy—
Bar Yochai, you ascended to the Field of Apples, to gather
there confections—the mystery of Torah with blossoms and
flowers; “let us create man” was uttered on your account.

The commentaries have diligently provided their own
respective explanations as to the meaning and source of this
statement. Concerning the creation of man, the passuk reads
(Bereishis 1, 26): ‘“nnm7s mmbxas pR nwyr owpyx anasn’—and
G-d said, “Let us make man in our image, as our likeness.”
The passuk does not mention Rashb”y. So, I, too, would like to
propose an explanation based on what the gaon Chida, zy”a,
writes in Shem HaGedolim (332) in the name of our teacher, the
Arizal. He teaches us that Rashb”y is alluded to in the passuk
(Tehillim 68, 19):
ascended to the heavens; you took a captive; you procured

“@INa MuEnR APy saw nvaw omnb nby'—you

gifts on behalf of mankind. The word »aw, meaning captive is
an acronym for *&m1 12 nyn'w—Shimon ben Yochai.

Both the Gemara (Shabbas 89a) and the Midrash (S.R.
28a) elucidate this passuk as a reference to Moshe Rabeinu’s
confrontation with the malachim. When Moshe ascended to the
heavenly heights to receive the Torah on behalf of Yisrael, the
angels presented the following argument (Tehillim 8, 5): nn”
“17aN *5 BN 131 11191n 3 wuk—what is the frail human that
Additionally, they beseeched
Hashem (ibid. 2): “mmws Yy 111t man"—place Your majesty in
the heavens—the Torah belongs with us in the heavens, not

You should remember him?

with mere, lowly, human beings down on earth.

Notwithstanding, HKB”"H commanded Moshe to grab hold
of the Kisei HaKavod and to rebut the malachim’s argument.
He defeated them convincingly by proving that the Torah
deservedly belongs to Yisrael and not to them. Concerning these
events, the passuk states: “You ascended to the heavens”—to
receive the Torah; “you took a captive”—you freed the Torah
from captivity in the hands of the malachim. So, what is the
connection with Rashb”y? Why is his name alluded to by the
word *“aw in this passuk?

The Magnificent Explanation
of the Semichas Chachamim

Let us begin our journey of enlightenment with a magnificent
explanation found in the writings of the Semichas Chachamim,
authored by the divine mekubal Rabbi Naftali Cohen Tzedek,
zy”a, in his famous introduction. He cites a teaching from the
kabbalists that when Moshe ascended to the heavens to receive
the Torah, he took along with him the neshamah of Rashb”y. This
explains the allusion in the passuk: *“aw is an acronym for nyn'w
*xrt'1 72 (Rashb”y).

He proceeds to explain why Moshe required the assistance of
Rashb”y in order to fend off and defeat the malachim. When the
Gemara and Midrash state that Moshe ascended to the heavens
they employ the word “marom.” Moshe ascended higher and
higher until arriving at the domain referred to as “marom.” That
is where the luchos were concealed—away from the malachim,
who were not allowed to enter that domain. As itis written (Iyov
28, 20): a1p@iort Yo wrvpn byt 20 ipn T N1 K120 PR aon
“manoa onwn—wisdom, from where does it come? Which is
the place of understanding? Itis hidden from the eyes of all
living things and is concealed from the birds of the heavens.
According to the Midrash’s elucidation of this passuk (D.R. 8, 2),
this passuk refers to the ministering angels, who are referred to



as “birds of the heavens”; they desired the Torah and it escaped
them.

Now, on Moshe’s journey to “marom” to acquire the luchos,
he encountered the ministering angels. They were baffled,
prompting them to ask HKB”H (Shabbas 88a): “What is the
offspring of a woman doing amongst us?” Seeing as we,
the heavenly malachim, are not permitted to enter the domain
of “marom,” how is it possible that a mere human being is
permitted to enter? Thus, Moshe proved to them that Yisrael are
in fact greater than the malachim—as explained in the Gemara
(Sanhedrin 93a): “mawn *o8Yan ane opre o’ —tzaddikim
are greater than the ministering angels.

In this manner, the Semichas Chachamim proceeds to weave
his intricate and wonderful idea. The question as to who is
greater—a Jew or a ministering angel—depends on a dispute
between the Tannaim, Rabbi Shimon bar Yochai (Rashb”y) and
Rabbi Shimon ben Gamliel (Rashbag). For, we have learned in the
Gemara (Yevamos 61a): 12°8 273515 " 121y 7137, 901K "R 13 11ynw 257"
DAR OAN DTN AP0 NS AN IR (RY-T9 DRPI) 9nRw [ TaNa pRavn
“@TR 177177 B225715 *1aIYR 181 BTR Prap—according to Rabbi Shimon
ben Yochai, only members of Yisrael epitomize mankind and are,
therefore, referred to as “adam”; idol-worshippers, non-Jews, are
not referred to as “adam.”

Tosafos (ibid.) write that the halachah does not follow the
opinion of Rashb”y, because it is disputed by Rabbi Shimon ben
Gamliel. In his opinion, even non-Jews are referred to as “adam.”
For, it is a well-established principle (B.K. 69a) that the halachah
agrees with Rabban Shimon ben Gamliel whenever his opinion
appears in the Mishnah.

The Semichas Chachamim explains that the root of their
disagreement relates to the two distinct aspects of the term
“adam”—which HKB”H used to refer to mankind. In Rashbag’s
opinion, the term “adam” stems from the word “adamah,’
meaning earth—from which man was created. As the passuk
states (Bereishis 2, 7): “rt7Ni1 1a 70y 0T8T NR 299K ‘1 aeer'—and
Hashem, G-d, formed the man of soil from the earth. According
to this point of view, the malachei ha’shares are greater; for, they
are spiritual creatures as opposed to human beings, who are
physical.

On the other hand, Rashb”y opines that the name “adam”
suggests that mankind yearns to emulate the Almighty—
“adameh l'elyon.” Since every member of Yisrael possesses a
neshamah that is a portion of G-d from above, it behooves him to

Shvilei Pinches

act, as it were, like HKB”"H—to emulate His midos. The Gemara
expresses this notion as follows (Shabbas 133b): ,am18 Y1Rw RaX”
“BIFTT 1R TR AR AR, BINT IR KT TR, T R N, N (3-10 mnw)—
Abba Shaul says:
should be like him; just as He is gracious and compassionate,
you also should be gracious and compassionate. According

the word “v’anveihu” implies that one

to this point of view, a Jew is greater than a malach for malachim
are not capable of these sorts of aspirations.

HKB”H Introduced Rashb”y’s
Neshamah into Moshe

Now, as we have learned, Rashbag disagrees with Rashb”y and
believes that the name “adam” stems from the word “adamah,”
meaning earth; and, according to his opinion, the ministering
angels are on a higher level than human beings. Seeing as the
halachah accords with Rashbag, it would not have been possible
for Moshe Rabeinu to ascend to the domain of “marom” to receive
the luchos. For, if the malachim are not permitted to enter that
domain, all the more so, human beings would not be permitted
to enter.

Yet, HKB”H intended for Moshe to ascend to the domain
of “marom” to receive the luchos. Therefore, the Semichas

Chachamim posits the following:

TR XM IR R 13 TIYRAY °31 NRwa 13 18ynn  niapn oy
nynaY mwn Y190 10 10 BRT ARG RY1 DIN PP SRAW w1ty mipnan
“myn »38Yn Y3 Yy—HKB”H attached Rabbi Shimon ben Yochai's
neshamah to Moshe Rabeinu on a temporary basis as an “ibur.”
For, he is the one who taught that only Yisrael are referred to as
“adam,” but not so the other nations. This enabled Moshe to rise
above all the heavenly malachim.

He goes on to elucidate the words of the passuk cited above
as follows: 'm*%»’'—you ascended and rose above all the heavenly
malachim; proof of this is 'a1n%’—that you were allowed to enter
the chamber known as “marom”—a chamber that a malach may
not enter; only HKB”H enters that chamber. In what merit were
you able to enter that chamber? "»"aw n'aw’—you held captive the
neshamah of Rashb”y, the first letters of whose name spells *aw,
that had been attached to you.

For this reason, 'numm nnpY’—you were presented gifts by all
of the malachim. The final word of the passuk, 'mx=’, explains the
relevance of these gifts to the neshamah of Rashb”y. The letter “beis”
which appears here as a prefix to the word “adam,” conveys the
meaning: on account of. On account of his elucidation of the word
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“adam,” you required the assistance of the neshamah of Rashb”y. He
taught that the term “adam” applies exclusively to Yisrael.

In the Heavenly Realms the Halachah
Accords with Rashb”y

Like a servant holding onto his master’s coattails, I would
like to add a small embellishment to the esteemed words of the
Semichas Chachamim. The Seder HaDoros brings in the name of
the kabbalists—the source being the Vayakhel Moshe, authored
by the divine kabbalist Rabbi Moshe of Prague, ztz"], one of the
Arizal’s pupils: 7 @iy PRw aY K133 *“awas 1o PR 219 ey
T3 1HR DT nTEAY PRI “awns nebn e nyy ba s b
“8Km8T '11—in general, the halachah does not accord with the
view of Rashb”y in the Gemara, because the world is not yet
worthy; yet, in the future, the halachah will follow the opinion
of Rashb”y.

It appears that we can find compelling proof that not only
in the future, but even now in the heavenly realms—which
are totally removed from matters of this world--the halachah
accords with Rashb”y. In the sefer Shemuos Tovos, a wonderful
explanation is presented in the name of Rabbi Baruch of
Mezhibezh, zy”a, as to why Lag Ba’Omer is known as the festival
of Rabbi Shimon bar Yochai. As stated, as a general rule, the
halachah does not accord with the opinion of Rashb”y; however,
in the upper spheres, the halachah does accord with the authors
of the Kabbalah—Rashb”y and his colleagues.
Ba’Omer, the day Rashb”y departed to the upper world, the

Thus, on Lag

halachah accorded with his opinion. Hence, it is referred to as
the festival of Rashb”y, because it is his joyous day—the day his
Torah was received and accepted.

Now, while it is true that the halachah accords with Rashbag
in this world—for the goyim are also referred to as “adam,”
deriving from the word “adamah”—nevertheless, in the upper
realm, which resembles “olam haba,” the halachah follows the
opinion of Rashb”y. Therefore, when Moshe ascended to the
heavens, he came equipped with the neshamah of Rashb”y,
because up there, in the upper realm, the halachah accords with
Rashb”y. According to Rashb”y, only Yisrael are referred to as
“adam,” reflecting the fact that they aspire to be like HKB”"H—
“adameh l'elyon.” This enabled Moshe to enter the realm of
“marom” to receive the luchos—even though malachim are not
allowed entrance to that realm. After all, tzaddikim are even
greater than “malachei ha’shares.”
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Atthis point, letus examine what Rashb”y himselfelucidated
in the Zohar hakadosh (Introduction 2a) concerning HKB”H’s
2on37  aynwh ey opnb Tny Mt - oR ey
“yapwar eyl (-1 MnRw) ont 2ons1 078 awys Rsn—when HKB”H
“let us make man”"—“na’aseh adam”--He was
alluding to the fact that man was destined to accept the Torah

declaration:
declared

with the proclamation “na’aseh v’nishma”—first “we will
do” and then “we will hear”; and in that merit alone, HKB”H
created man.

Based on this understanding, we can suggest that this is why
HKB”H chose to create man with the two-word declaration: mwy”
“@tx—let us make man. The first word of the declaration—
“na’aseh”—alludes to the fact that man was created in the merit
of Yisrael’s future declaration of “na’aseh” prior to “nishma.”
Nonetheless, this still would not have gained Moshe access to
the chamber known as “marom.” Therefore, HKB"H added the
second word—“adam”—to His declaration. This second word
alludes to the fact that Moshe would successfully ascend to the
realm of “marom” to receive the Torah on behalf of Yisrael in
the merit of Rashb”y’s elucidation: “m7x m11p anx’—only you,
Yisrael, qualify to be called “adam.”

With joy and enlightenment, we now understand the divine
poet’s words: “qm1aya anx1 ox nwyr"—“let us create man” was
uttered on your account. When HKB”H declared His intention
to create man with the words “na’aseh adam,” He did so in
the merit of Yisrael’s future declaration of “na’aseh v’'nishma.”
Yet, Yisrael were only able to receive the Torah in the merit
of Rashb”y. As we have learned, when Moshe ascended to the
chamber of “marom,” he gained access due to the presence of the
neshamah of Rashb”y; for, in the heavenly realms, the halachah
accords with Rashb”y, who determined: “m7x @11y anx’—that
only Yisrael qualify to be called “adam.”

Rashb”y’s Opinion: Arrogance
Is Tantamount to Avodah Zarah

It is the nature of the Torah that it can be elucidated in
seventy distinct ways. Hence, I would like to propose my own
interpretation of the divine Rabbi Shimon Lavi’'s poetic words:
“m1aya nR1 R nwyr?’—“let us create man” was uttered on
your account. We have learned in the Gemara (Sotah 4b):
731y 19RD M7 192 12 W DR B, 13 1Ynw 237 nIwn AnT 031 anx”
“@»as1> nmay—Rabbi Yochanan stated in the name of Rabbi
Shimon ben Yochai: Any person who displays haughtiness
is regarded as if he worshipped idols. Clearly, arrogance is
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despicable. Nevertheless, it seems extreme to equate it with

“avodah zarah”—one of the most severe aveirot in the Torah.

Let us present a well-known “drush” from the Parshas
Derachim (16), which also appears in Chanukas HaTorah
(Bereishis 3) in the name of Rabbi Heschel of Krakow, zy”a, which
is based on Rashi’s commentary (Bereishis 1, 26):

Yana R, N1 DovnY BIpn W, N8 1Yo KDY A by R LaTR ey’

BRT,19PT 1 NIwe YU Tna TrTan KW,y ATRT YA 117 tbbn 2mnen

121N5 NN, TRy By RONK 1277 12 DY 1277 1w 1The RS DTN MwYR ans
LIR12%1 2903 RS, BTN NN K927 (19-8 Ow) 11ea

When the Almighty declares His intent to create man, He
employs the word “na’aseh”—meaning “let us make.” This opens
the door for heretics to insinuate that HKB”H did not function
alone asasole force, butreceived outside assistance. Even though,
it is clear that HKB”H alone created man, He employed the term
“na’aseh” to teach us a lesson in “derech eretz” and humility—a
greatand important person should consider the opinions of those
lesser than him and accord them a proper degree of respect. In
fact, the Torah itself makes it clear that HKB”H created man by
Himself (Bereishis 1, 27): ” m8m nR 813 "—it states explicitly
that “He created man” and not “they created.”

Consequently, a person who is haughty and lacks humility
illustrates that he does not concur with the elucidation above—
that HKB”H employed the term “na’aseh” to teach us a lesson in
humility. Perforce, we must conclude that he is a blasphemer
and believes that there is more than one force at work in the
universe. Such a belief constitutes “avodah zarah”—the belief
in more than one god. Hence, Rashb”y’s point is well-taken:
“Any person who displays haughtiness is regarded as if he
worshipped idols.”

The Mistaken Belief of Enosh’s Generation

Let us expand on this amazing concept and explain
theoretically why arrogance is so egregious and is tantamount
to “avodah zarah.” The generation of Enosh were guilty of
“avodah zarah,” because they mistakenly believed that HKB”"H
had abandoned this world and had transferred its management
to the heavenly bodies. Concerning their misguided philosophy,

the Rambam writes (Hilchos Avodas Kochavim 1, 1):
1UR 023515 K2 RPN PIRT 19AK L5171 Y0 DINRT 22 10 WK na”

DYWRYRT DYwRY o1 1120 oY Y o1vna oana , mvn nR ey ovabn
725% n¥17 Tanw ms LL71a0 Bay pivnt naNay onawy on prNe ey
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n1ay vomnn ,mab By o aaT abyw 1100 v Y rmian 1t 1mab oyt
nIARYAYT 299373 0aNaYT orawyl naaap 1y 2tmpns  ntva ohaney
293915 NTI3Y PP T ST, YA DAYTA K713 110 vy 010 o’

In the times of Enosh, a huge mistake was made . . .
They concluded that since G-d created the stars and the
constellations to manage the universe, and placed them in the
heavens giving them a place of honor, they were his personal
representatives. As such, it was appropriate to praise them
and glorify them and show them respect . . . just as any
king would wish the people to respect his attendants; this
constituted a form of respect for the king. After conceiving
this idea, they began building shrines for the stars, offering
them sacrifices, praising them and bowing down to them—
in order to gain G-d’s favor through their misguided belief.
This is the essence of idolatry.

Additionally, let us introduce what we have learned in the
Gemara (Sotah 5a): =8 PR m“apn =anax M7 N0 12 W BIR Y7
“abiya A17Y Y1 Rim—concerning any person who displays
haughtiness, HKB"H said: I and he cannot dwell together in
the world. According to this statement, we can conclude that an
arrogant person does not feel or recognize Hashem'’s presence.
On the contrary, he believes that HKB”"H does not oversee or
control his actions. The Gemara describes this situation as
follows (Megillah 3a): “wrrt wmoor 1t X5 12987 22 Yy A8"—in other
words, he is so entrenched in his material, earthly existence
that he fails to perceive Hashem’s presence; nonetheless, his
neshamabh, his heavenly representative, does recognize a divine
presence. Consequently, he can easily fall prey to “avodah
zarah”—the mistaken belief that HKB”H is no longer present
in this world; instead he believes that the world is controlled
by the laws of nature, the stars and the constellations, chas
v’'shalom. Accordingly, we can appreciate Rashb”y’s statement:
“Any person who displays haughtiness is regarded as if he

worshipped idols.”

Anyone Who Wishes to Misinterpret
It Is Free to Do So

It occurred to me that based on what we have just discussed,
we can shed some light on a fascinating statement in the Midrash
(B.R. 8, 8):

YO 1195 ,071%1 01 9 MWYh 2015 190, 1IN0 AR 201D Twn nw nywa”

1137 19285 TNAR 1ANTTD 1AYND DTN WY DOPTN TR AaNaw i pioad

NPy 81T 2100 Y AR G RTANR DR A 1IN JN AR 1 abipn
1y



As Moshe was recording the Torah, he paused upon reaching
the words: “And G-d said, ‘Let us make man in our image, as
our likeness. He questioned the Almighty as to why He was
providing the heretics with an opportunity to blaspheme.
He replied: “Write it down as is; and anyone who wishes to
misinterpret these words is free to do so.”

This is definitely perplexing. After all, HKB"H is infinitely
merciful and wants man to successfully correct his flaws, as
it is written (Yechezkel 18, 32): “nnam nma yuianx x5 »2"—for 1
do not desire the death of the one who should die. If this
is so then why did He reply to Moshe: “Write it down as is;
and anyone who wishes to misinterpret these words is free
to do so”? Additionally, why did HKB”H choose to teach us a
lesson in humility specifically from the declaration: “Let us
make man”—employing the plural form, leading to the possible
misinterpretation that there is more than one operative force
in the universe? Surely, HKB”H could have taught us a lesson
in humility in many other ways, without taking the risk that a
person might mistakenly fall prey to “avodah zarah.”

Yet, based on our discussion above, we can suggest that this
was HKB”H’s intention from the very beginning. He wanted to
stress the tremendous importance of humility. We have seen
that someone who is arrogant and has failed to develop a sense
of humility is compared to a person who has worshipped idols.
For, one who lacks humility can very easily entertain sacrilegious
thoughts and beliefs.

Now, let us take note. Who is credited with the statement
in the Gemara disparaging haughtiness? It is none other than
the divine Tanna Rabbi Shimon bar Yochai: “Rabbi Yochanan
stated in the name of Rabbi Shimon ben Yochai: Any person
who displays haughtiness is regarded as if he worshipped
idols.”

misinterpretation of the declaration:

As explained, this tragic flaw results from the mere
“Let us make man”"—
which was uttered in the plural form.

So, once again, let us revisit the words of the divine poet: mwys”
“q1ay3 nar1 p1R—the declaration “na’aseh adam” was uttered
onyour account. In other words, HKB”H uttered this declaration
in the plural form to convey the importance of humility—even
though doing so carried the risk of misleading those inclined
to entertain sacrilegious thoughts (into considering that there
are multiple domains, chas v’shalom—more than one single
operative force in the universe). This declaration was uttered on
account of Rashb”y, who taught us that a person who is arrogant
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is viewed as if he worshipped “avodah zarah.” Therefore, HKB"H
intentionally chose from the very beginning to teach us the
importance of humility with the declaration: “na’aseh adam.”
He intended to convey the message that without appropriate
humility, a person can very easily fall into the practice of “avodah
zarah.”

The Association between
Humility and the Title “Adam”

Now, we can add a pleasant tidbit explaining why HKB”H
chose to teach us humility with the declaration: “na’aseh
We find in the Zohar hakadosh (Yisro 86a) an
explanation from Rashb”y himself as to why he holds that

adam.”

only Yisrael are referred to as “adam.” He refers to the passuk
(Devarim 4, 4): “@wn oo1s @ n ospYR ‘2 ovpatn onxt’—but you
who cling to Hashem, your G-d, you are all alive today. To
explain Rashb”y’s statement let us refer to the commentary
Toras Chaim on Rabeinu Bachayei (Korach). There we find a
wonderful allusion regarding Rashb”y’s elucidation: - anx ="
“BTR 177177 293513 Y731 1R, 2R 11 anR—the term “adam” refers
exclusively to Yisrael and not to idol-worshippers. This allusion
is founded on the Gemara (Chullin 89a) which expounds on the
passuk (Devarim 7, 7):

Doyt Yom VYRt AR 5 053 AN B5a ' PYn nmyn Yon noatn RY”
o1 mob yhawn nRY nYws ARy Bo3 NpwIn YRIweY “apn oy ans -
YRy ,MaRT 78y 12aR1 2185 AaR BaRY A1 anng 2 oongy Puynn ans
J19 129K 073515 2131y YAR WIN RYT AYDIN 2581 90K T, 1 121 N 11N
(19172 prawR AwNR] ' anR apaay a1 1232 12 1nR TR b1t onna
2y anna by PR AnR A8T120Y ,1a1 NIRRT YR Y52 M AN 20y

We learn from this passage that HKB”H loves Yisrael and
chose them as His people because of their humility. Even in their
moments of greatness, they belittle themselves and downplay
their accomplishments. As examples, the Gemara cites Avraham,
Moshe and Aharon, and David.
idolators Nimrod, Pharaoh, Sancheriv and Nevuchadnetzar.

In direct contrast, stand the

Now, behold this fantasticallusion: the title a“tx—representing
the epitome of mankind—is an abbreviation for w771 o2'8—
Avraham, David, Moshe. The Gemara presents these three as
examples of humility. Avraham referred to himself as =a'"—
ashes; David referred to himself as a ny%7n—a worm; Moshe and
Aharon referred to themselves as /a—nothingness (“what are
we”?). The first letters of these three descriptions--ny»rn =a'x
mm—form the word n“nx—the plural form of you. This then is
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the allusion concealed in the words of Rashb”y: “@nx mR"—in
other words, you who humble yourselves with the descriptions
that form the word m“nx—ashes, worm, nothingness—only you
are worthy of the title a“tx—represented by Avraham, David
and Moshe. Idolators, on the other hand, who do not demean
themselves and fail to demonstrate this form of humility, are not
worthy of the title “adam.”

Avraham Moshe and David Are the First Middle
and Last of the Seven Shepherds

Hashem has granted me the vision to comprehend why these
three specifically—Avraham, Moshe and David—were the ones
to demonstrate the trait of humility for us. The Zohar hakadosh
(Part 261a) teaches us that the people of Yisrael are guided and
protected by seven shepherds: Avraham, Yitzchak, Yaakov,
Moshe, Aharon, Yosef and David. These are the seven guests
who visit our succahs during the seven days of the festival of
Succot. Additionally, the Gemara (Shabbas 55a) states: 1manin”
“nax n“apn Yw—HKB”H’s seal is nax (Emes). Rashi explains
that the letters which spell “emet” are the first, middle and last
letters of the aleph-beis. Thus, they encompass all of reality,
from beginning to end.

How nicely this explains why HKB”H arranged that these

three, specifically—Avraham, Moshe and David—would
demonstrate for us the attribute of humility. For, Avraham
is the first shepherd; Moshe Rabeinu is the fourth shepherd,
the middle shepherd; lastly, David HaMelech is the seventh
shepherd. Once again, these three are the first, middle and last of
the seven shepherds; thus, they encompass all seven shepherds
and their attributes. This teaches us that all seven exemplified

the characteristic of humility. Thus, we, their holy flock, should
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realize that it is incumbent upon us to follow in the footsteps of

our seven shepherds by adopting a demeanor of humility.

So, we can suggest that this is the meaning of Rashb”y’s
statement in the Zohar hakadosh quoted above: x=p xnpw xn”
“Pray ARY K71 0AKR ,09'PYNR 113 2T DART 2N5T 01wR 01X Ty—why
are you referred to as “adam”? Because it is written: “But
you who cling to Hashem, your G-d, you are all alive today”--
you and not the other nations. Yisrael’s close attachment and
relationship with Hashem stems from their extreme humility. As
the Gemara above states: ma% yUawn "aNw nywa 12aRw 093 2pwInt”
“a305 monxy Poynn anr vrta—I desire you, because even when
I bestow greatness upon you, you humble yourselves before
me. We can suggest the following allusion in the passuk: mnxr
“@2'puR "2 @ pat--but you who cling to Hashem, your G-d—
the passuk specifically employs the word m“nx. As explained,
n“nx is formed by the first letters of the three levels of humility
(used to describe Avraham, David and Moshe) --m"a nyvn 2a'x —
ashes, a worm, and nothingness. Thus, the passuk states that
in the merit of these three levels of humility, you will be able to

cling and remain attached to Hashem, your G-d.

Finally, we can suggest that it is precisely for this reason that
HKB”H chose to teach us the importance of humility with the
declaration: “na’aseh adam.” For, the title “@Ix"-“adam”—
which refers to Yisrael exclusively, alludes to Yisrael’s three
shepherds—nwa 771 212’8 —who demonstrated to the world
the three levels of humility. They clung to Hashem to learn from
Him the trait of humility reflected by the declaration: “na’aseh
adam.” We, their descendants, are obligated to follow in their

footsteps.
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